
8584
Th

ul
hu

 T
hu

 T
hu

, b
ef

or
e 

th
e 

su
n 

ha
rm

s 
yo

u,
 k

no
w

bo
tiq

 2
01

9/
20

, A
us

st
el

lu
ng

sa
ns

ic
ht

en
: P

hi
lip

p 
O

tt
en

dö
rf

er
Author 
Michael Leung

Location 
Hong Kong

Michael Leung is an artist/designer, research- 
er and visiting lecturer. He was born in 
London and moved to Hong Kong eleven years 
ago to complete a Masters in Design at 
The Hong Kong Polytechnic University. His 
projects range from collective agricul- 
ture projects such as The HK FARMers‘ Al- 
manac 2014—2015 to Pangkerchief, 
produced by Pang Jai fabric market in  

Sham Shui Po. Michael is a visiting lecturer 
at Hong Kong Baptist University where  
he teaches social practice (MA). He is current-
ly doing his PhD at the School of Creative 
Media, City University of Hong Kong. His re- 
search focuses on Insurrectionary Agri- 
cultural Milieux, rhizomatic forms of agricul- 
ture that exist in local response to global 
conditions of biopolitics and neoliberalism. 

In 2014 Michael started writing fiction, self- 
publishing and reading them in public  
space. He contributes monthly to Fong Fo, an 
artist zine printed on the 21st of each month. 
www.studioleung.com

Title
Wormholes Between  
Autonomous Territories

Tag
Resonance
Social Movement
Community

Material

Michael  
Leung

Wormholes  
Between 
Autonomous 
Territories

Contamination 
Through  
Conviviality

P. 89

http://www.studioleung.com


8786

Pay close attention, every step is revealing 
—you’ll see trees to weeds. [...] The bio- 
diversity has gifted the villagers with a self- 
sufficient life behind the so-called pros-
perous development of the city. There are 
indeed many precious resources that  
we should treasure.  
— Introduction,《橫洲草藥圖鑑》Wang Chau Chinese Medicinal Herbs zine 1

The starting of this text is accompanied by two distinct 
sounds: the clicking of mahjong tiles being shuf- 
fled by four villagers; and a chorus of birds that I have 
yet to recognise chirping on a tree that towers 30 
metres and generations above me.2 The mahjong table 
is located in a designated green belt zone called 
Yeung Uk San Village in Yuen Long, the north west-
ern part of the New Territories. The New Territo- 
ries is 95,310 hectares (953.1 km²) in size and located 
in the northern part of Hong Kong. The area con- 
sists of new towns, diverse types of housing, country 
parks, wetlands, brownfields (contaminated farm-
land), arable land and outlying islands—and is home 
to around half the population of Hong Kong. 

In October 2015, the Hong Kong government announced a plan 
to turn three New Territories villages, Yeung Uk San Vil- 
lage, Fung Chi Village and Wing Ning Village into high-rise 
public housing.3 The plan proposes to flatten a slope, dis-
place 500 villagers, uproot the green belt and evict its multi- 
species inhabitants.  

I joined the three-village (herein referred to as Wang 
Chau) resistance against the development plan  
in February 2017 after witnessing a lineage of lost vil- 
lages in Hong Kong: Choi Yuen Village, a rural vil- 
lage with around 500 people who were displaced by 
the Express Rail Link for the ‘higher ends of diplo-
matic policy (anofficial reunion with the motherland) 
and financial betterment (increased business and 
tourism)’ in 2011;4 Nga Tsin Wai Village, a 650-year old 
village that was acquired and demolished by the 
‘ruthless Urban Renewal Authority’ in 2016;5 Har- 
court Village, ‘a leaderless but orderly community  
[in Admiralty] with its voluntary cleaning activities, 
spotless restrooms, self-study corner, and count- 
less activities and artworks’ that was established dur- 
ing the Umbrella Movement in 2014;6 and a farm in 
Ma Shi Po Village where 7000 square feet were ‘board- 
ed up and territorialised as part of the govern- 
ment’s North East New Territories Development Plan’ 
in conjunction with Henderson Property Develop- 
ment Limited.7 In 2017 a message in a Ma Shi Po Village 
land protectors group chat brought me to meet  
Wang Chau villagers and join their plight in keeping 
their homes and preserving the green belt that is 
adjacent to Long Ping Estate—around 11 hectares of 
arable land that were developed in the 1980s into  
a housing development that consists of 15 towering 

blocks with 2300 households and a homogenous 
shopping mall built above a bus terminus.8 

Sitting at the vacant second mahjong table, writing into my 
notebook and watching the villagers enjoy their game, I 
occasionally collect a cold beer from the kitchen fridge for 
“Long Hair,” who grew up here. I’m moved by how such a 
convivial and regular gathering of mahjong players contin-
ues to happen amidst an eviction where government offi-
cers and security guards visit villagers on weekdays—some-
times unannounced. On 29 August 2020 the government’s 
Lands Department, who are responsible in realising the Wang 
Chau eviction, even took over an evicted villager’s home  
and renovated it into an office to conduct their work. Later  
a Komatsu PC128US-8 excavator, equipped with a muf- 
fler that reduces the exhaust sound pollution, entered and de- 
stroyed a part of the village entrance and trees. Branches 
were made more “manageable” and chopped by a handheld 
chainsaw which is now stored in the Lands Department’s 
village office, which is 30 metres away from the mahjong table.  

How does a gathering become a “hap- 
pening,” that is, greater than a sum  
of its parts? One answer is contami-
nation. We are contaminated by  
our encounters; they change who we 
are as we make way for others. As 
contamination changes world-mak-
ing projects, mutual worlds—and 
new directions—may emerge. 
— Anna Lowenhaupt Tsing, The Mushroom at the End of the World:
On the Possibility of Life in Capitalist Ruins 9 

In January 2020 I was worlds away, around 10000 kilometres 
 from Wang Chau attending an annual gathering called  
the Reclaim the Fields European Assembly in the Basque 
Country, north of Spain. Following the previous 2019 as- 
sembly in Florence, comrades and I organised the 2020 assem- 
bly over several emails and meetings.10 I got to Amarauna,  
a collective space that was a former nuns’ convent, at night 
and walked around the huge building before entering a 
warm kitchen of friendly and familiar faces.11 I had arrived. 

Over the six days, between 50 to 80 people spoke  
in English, French, Castellano, Basque and German, 
sometimes simultaneously through the help of a 
sound system called Spiders located in the assembly 
room (a reappropriate chapel).12 In the four-sink  
and eight-stove-kitchen we cooked, danced and indus- 
trially-blended hummus together. I volunteered  
to be part of Ears, a group of people who are ‘available 
to hear requests or issues that can’t be expressed  
openly to the whole group’ so as to ‘flag and mitigate 
domination/oppression [group] dynamics.’ The  
Ears group placed a Shouting Box at Amarauna’s en- 
trance, which received anonymous notes that 
would later be read out aloud, in multiple languages, 
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2020): Introduction (translated by the Wang Chau Concern Group)

2 Friday 4th September 2020, Yeung Uk San Village, Hong Kong
3 The government originally had plans to develop on more land to create 17,000 

public housing units, but this was later reduced to developing the three 
villages and downsizing to 4,000 public housing units. www.hongkongfp.
com/2016/09/21/govt-records-reveal-yuen-long-housing-plan-was-scaled-
back-to-avoid-confrontation-with-rural-leader (accessed 29 October 2020)
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press.com (both accessed 29 October 2020)
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in Farming and Living in South Korea, Hong Kong, and Taiwan.Hong Kong: Self- 
published: 78
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towards the end of each night’s dinner. People stopped 
eating, always listened and often responded with 
consensus hand signals.13 

In the book, The Coming Insurrection, anonymous author(s) 
The Invisible Committee share that, ‘Revolutionary  
movements do not spread by contamination but by reso-
nance. Something that is constituted here resonates  
with the shock wave emitted by something constituted over 
there.’14 Both Reclaim the Fields (RtF) assemblies and  
the online organisation teach what it means to resonate, 
listen and do it together, and I continue to learn from  
the farmers, activists, clowns, physicists, chestnut jam ma- 
kers and multilingual anarchists. 

Before the start of the 2020 assembly I was asked if I 
would be comfortable to facilitate the plenary15 
session on the first day and time slot of the schedule 
with M., who having done it last year later cheek- 
ily passed the task to N. this time. The trilingual Bul- 
letin 14 zine, that was freely distributed to every- 
one, has a lengthy description of RtF, but N. and M. 
and I all felt that it was important to verbally share  
a description of some kind at the plenary. During the 
plenary I said something along the lines of: 

I think each one of us in this room has a dif- 
ferent perspective of what RtF is. Some 
have attended assemblies before, and for  
some, this is their first time. This is only 
my second time and I’m still learning what 
RtF is. For me, RtF is everybody in this 
room, who has travelled near and far dis-
tances to meet together, once a year,  
to collectively build the assembly togeth-
er. It is our exhausted bodies, tired from 
our respective struggles and revolutions, 
coming together in this room. It is the 
sunlight coming through the window and 
illuminating our faces, preparing us for 
the week ahead—our collective potential, 
and what will come. This is what RtF 
means to me. 

Two days later, I spoke with the microphone again, 
with simultaneous French and Castellano inter- 
pretation, but this time about Wang Chau and the  
ongoing Anti-Extradition Bill Movement in  
Hong Kong. The ongoing movement seemed to be well- 
reported in European news and a few people  
asked me to do a sharing about the movement despite 
the assembly focusing mostly on autonomous  
land  practices—that I once described as connected by  
“wormholes”16— that practice mutual aid and  
situated knowledges.17 
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Without a projector I shared nuances and anecdotes behind 
more popular images such as the umbrellas, archers, la- 
sers and awkward American flags. I also stuck up a few pages 
of A4 text, hoping that a collective knowledge could be 
shared and be helpful in some way to other resistances. Think- 
ing with Tsing and The Invisible Committee, what happens  
to (each one of) us after resonating together for six days in one 
place? In other words, how do transnational RtF assem- 
blies and all those convivial encounters affect us when we are 
back in our local contexts, struggles and resistances? 
Learning from similar transnational gatherings in Tokyo, 
Seoul and the 2019 Black Book Assembly in Hong Kong, I 
wonder if something like an (East) Asian Reclaim the Fields 
could happen in this part of the world and where this  
could be—maybe Wang Chau...18  

The convivial research approach pre- 
sented here engages the tradition 
of participatory, politically situated 
practices of collective, communi-
ty-based knowledge production by 
highlighting transdisciplinary, re-
flexive investigative approaches that 
prioritize local, situated, and po- 
etic knowledges. 
— Center for Convivial Research & Autonomy 19

After collectively cleaning the four-storey building, I left 
Amarauna on 10th February 2020 in a packed car with  
four other people. We crossed the snowy border to France to 
stay at: T., a 10-person collective with waste-restaurant- 
oil-fuelled cars and where I helped with building the brew-
ery; R., a home to an ecosopher and required us hitchhik- 
ing five times to get there (before COVID-19 spread across 
Europe); O., where I timely arrived during a chantier  
week (French for ‘collective work’) also with people from all 
over Europe and where B. and I patiently watched a goat  
give birth by the river and I carried the newborn back up to 
the barn—stopping at times so that the mother was com- 
fortable and could share affection; E., a small collective with 
numerous chestnut trees and a permanent artist-in-resi-
dence who I need to send Chinese medicinal herbs to; F., a sub- 
urban collective with sheep, chickens and bees that host- 
ed a party on International Women’s Day; A. a collective who 
live around a former paper factory where I helped set up  
a small garden behind some caravans; and La Rolandière at 
the ZAD (Zone à Défendre in French, ‘Zone to Defend’ in 
English) where I stayed in 2018 and this time done a more 
comprehensive sharing of the past six months with art, 
animism and the role of Chinese medicinal herbs in the on- 
going movement in Hong Kong. Convivial research hap- 
pens with everyday life, affective encounters and transnation-
al solidarity—at and in-between each aforementioned  
autonomous collective and all the punctuation—to the anar- 
chist who let S. ride on their car bonnet down the Pyrenees,  
to the comrade who asked me to elaborate on lionbird  
and phoenixism.20 
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I returned to Hong Kong and self-isolated for 14 days, 
in time to help Wang Chau villagers, the concern 
group and supporters to organise the 2020 Wang Chau 
Jackfruit Festival, which is likely to be the last be- 
fore the greenbelt is concretised.21 Today, a day before 
another eviction of possibly seven village houses, 
new encounters between strangers and determined 
communities still happen in unexpected ways, re- 
minding me of the wormholes that I journeyed through 
in the Basque Country and France earlier this year.  

Power lies rather in the prospect of shap-
ing a series of activities and relation- 
ships over time.  
— Keller Easterling, Extrastatecraft: The Power of Infrastructure Space 22  

Since meeting the Wang Chau villagers in February 
2017 I have seen how co-learning, mutual aid and 
contamination happens at villagers’ homes, at the four 
jackfruit festivals, whilst silkscreen printing in  
my home, convivial birthdays in evictees’ new homes, 
book sharings in community art spaces, in vil- 
lagers’ gardens where plant clippings and fruits are 
shared freely, on the rooftop of a villager’s home 
flying a drone together, during discursive dim sum en- 
counters, organising with those from previous  
land struggles such as Choi Yuen Village and Nga Tsin 
Wai Village, publishing bilingual essays about  
Wang Chau; and the impromptu and planned gather-
ings at the mahjong table—which may also be  
evicted tomorrow. Everything here contributes to 
world-making and over time becomes a collective 
pedagogy of the movement. In other words being pre- 
sent and actively involved through convivial re- 
search and publishing (as direct action when little 
more can be done)23, builds internal and collective 
power between territories near and far, that are deter- 
mined and contagious—preparing us all for those 
hegemonic and emancipatory interventions to come.   
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21 www.tinyurl.com/jackfruit2020 (accessed 29 October 2020)
22 Easterling, Keller. 2014. Extrastatecraft: The Power of Infrastructure Space. 

New York: Verso: 85
23 www.medium.com/@godwinkoay/conditions-obscured-fdcd08dee0dc  
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